VII. Macedonia from the Beginning of the Eighteenth
Century to the Foundation of the Hellenic State
by I. K. Hassiotis
1. The new geopolitical and geo-economic framework
With the close of the seventeenth century and the dawn of the ‘long’ eighteenth century,
new geopolitical and geo-economic conditions arose in the wider area of south-eastern
Europe and the eastern Mediterranean that were to have a decisive influence on Macedonia’s historical development. The start was made with the peace treaty of Karlowitz
(Sremski Karlovci) in 1699 between the defeated Ottoman Empire and the three victors
of the anti-Turkish ‘Holy League’, Venice, Poland and, especially, Habsburg Austria.
Of significance here is Habsburg dominance of an extended zone of the northern Balkans. Two further Austro-Turkish treaties, that of Passarowitz in 1718 and that of
Belgrade in 1739, were to deepen this dominance, which was to extend to the greater
part of Serbia. This Austrian ‘descent’ to the south brought Macedonia far closer to the
territory of the Habsburg Empire, a large, ascendant power in South-east Europe.1
The shift in the political map of South-east Europe was combined with important
economic developments. The beginning came with the signing of the Austro-Ottoman
treaties, which foresaw a decrease in customs duties and strengthened free trade in general in the Danube. The terms of these agreements were renewed in 1747, resulting in
the expansion of Austrian trade from the Danube region to the Adriatic and also, somewhat, to the Aegean. An important role in this was played by the emergence of Trieste
as the Habsburg Empire’s largest commercial port and the opening of Consulates and
merchant firms at some important Ottoman markets, with foremost those of Thessaloniki and Constantinople.2 Moreover, until the end of the century, the Ottoman Empire
signed similar diplomatic and commercial treaties with almost all the European powers,
continuing the tradition of ‘Capitulations’ established in the sixteenth century. The
shipping and commercial facilities that Catherine the Great of Russia (1762-1792)
blackmailed the Sublime Porte into granting after the two Russo-Turkish wars (17681774 and 1787-1792) were of particular importance for Greek history. These privileges
were foreseen in the peace treaties of Kuchuk Kainardji (1774) and Jassy (1792), and
were fully established with bilateral economic agreements signed in 1783, 1798 and
1812.3
In the meantime, important events took place in the wider eastern Mediterranean
during this period, which also affected the Ottoman Empire’s European possessions,
Macedonia in particular. In the late seventeenth and early eighteenth century, the Sultan’s eastern and south-eastern provinces were suffering from the rebellions and
separatist tendencies of various regional and peripheral princelings. The situation intensified with the Turco-Persian wars of 1723-1747 and the anarchy that reigned for the
next decades in Persia and throughout almost all the Near and Middle East. All this led
to the disruption and decline of the traditional land and sea routes, and the unavoidable
stagnation of the once flourishing retail markets of Syria, Lebanon and Egypt. This
meant that the European merchants (mainly the British and French) shifted their activities from the ‘echelles’ (docks) of the Middle East to the safer ports of Asia Minor
(mainly Smyrna) and to some commercial centres in the Ottoman Empire’s European
territory that up until then had been neglected: Arta, Ioannina, Avlona (Vlorë), Dyrrachion (Dürres), and, especially, Thessaloniki and the emerging port of Kavala.4 This
further increased the significance of the southern Balkan land routes and also, by exten-
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sion, the role of Macedonia in the trade of the whole of south-east Europe. As we shall
see below, with the close of the eighteenth and the dawn of the nineteenth century, new
geopolitical factors emerged, which developed conditions even further.

2. The growth of Macedonian trade
The changes in the political and economic conditions throughout the eastern Mediterranean proved a historical ‘challenge’ for the populations settled relatively close to the
new commercial centres and arterial routes of the Balkans. At that time, however, most
peoples of the region, as well as the Austrians, the Russians, and particularly the Ottomans, were not in a position to cover the increased trade needs on the roads that united
the markets of the Ottoman Empire with central Europe and the Black Sea countries.
This ‘challenge’ was responded to positively first by the Greeks, the Macedonians in
particular, who made the most of the reduced geographical distance now separating
them from Austria’s new territories. They were now in a position to communicate better
with the northern Balkans and with Central and East Europe. This had important economic consequences: first, the inhabitants of northern Greek areas, responding to the
increase in demand for agricultural produce and livestock, began to increase or adapt
their production output. This revitalised a number of traditional industries (mainly in
textiles, hair dye products and tanning), which in the previous centuries had been stuck
at the local or regional level. The Greek Orthodox element, mainly, of Macedonia (and,
to a degree, that of Epirus and Thessaly) was now able to take impressive initiatives,
broadening the horizons of its economic activities. Their first steps were to forward Macedonia’s exportable agricultural produce and livestock to the northern Balkans.
Following this, they began to engage in clear brokerage and commercial activities. This
paved the way for the first West Macedonian kyratzides (mule drivers), and then the
pramateftades (peddlers) and speditoroi (agents) to penetrate some of the most important urban centres of Serbia, Hungary, the Danubian Principalities, Transylvania and the
Crimea. From the mid-eighteenth century onwards the Greeks managed to obtain – after
a period of unfair treatment by the Habsburg Emperors Charles VI (1740) and Maria
Theresa (1760) – certain privileges, primarily for the unimpeded construction of Orthodox churches.5 By the second half of the eighteenth century the companies founded by
Macedonian merchants, who had settled at the crossroads of these regions, were at the
forefront of the main sectors of the forwarding trade in South-east Europe, exporting
cotton, wheat, wool, skins, rugs and tobacco, and importing, from Habsburg territories
mainly, linens, glass, tools, hardware and general industrial products.6 The ethnoreligious element, which prevailed in these developments, was the Greek Orthodox: towards the end of the eighteenth century the Greeks of Thessaloniki handled two-thirds
of the city’s total trade.7
The main channels for this trade were initially land routes leading towards Central
and Eastern Europe; this is where around half of Macedonian exports were being sent
ca 1780. From the last decades of the eighteenth century and the first decades of the
nineteenth century, Macedonian merchants, in collaboration mainly with their British,
Austrian and Russian counterparts, extended their activities to sea communications as
well, connecting the commercial centres of Macedonia either with the central or western
Mediterranean or, primarily, with the shipping centres and ports of the Black Sea and
south Russia. In this last development a leading role was played, as might be expected,
by the main port (almost the only port at the time) of Macedonia, Thessaloniki. As such,
it is not incorrect to say that from the signing of the treaty of Passarowitz to the outbreak of the French Revolution (1789), the value of Thessaloniki’s export trade jumped
dramatically, increasing from 2 to 9 million gold francs. By the end of the eighteenth
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century, almost a quarter of the export trade of the whole Ottoman Empire passed
through the capital of Macedonia.8
This was not a linear development. The dawn of the nineteenth century, for example, brought a clear decline in the total trade of the eastern Mediterranean. Among the
reasons for this development were the French Revolution, the Napoleonic wars and the
British shipping blockades against French-held Europe. Despite all this, Macedonian
exports found a somewhat productive alternative with the safer passage of various
goods over the new supply routes of Central Europe, as opposed to the rather unprotected (due to the British blockades) Balkan land routes. The spread of the Industrial
Revolution through Europe assisted the expansion of foreign trade, British in particular,
to the Ottoman markets, as well as the dramatic increase in imported industrialised
western products (mainly textiles) in the Turkish-held East and, in the final analysis,
closer links between the eastern Mediterranean economy with the global trade system
and its fluctuations. Although in the long term these developments undermined local
industry, they also reoriented agricultural production to commercial and more marketable crops.9 Moreover, they changed the general climate, creating new opportunities for
the local middlemen in commercial brokerage and the retail trade, in those sectors at
least with which a section of the rural and urban, or semi-urban Christian population of
Macedonia had become familiar.10
The outbreak of the Greek Revolution and its spread to Macedonia in 1821-1822
generated new catastrophes, both in agricultural output and, primarily, in trade, in particular Greek. The arrests and slaughters of notables in Serres, Thessaloniki and other
cities forced a section of the Greek Orthodox population to flee to southern Greece.
This flight continued after the foundation of the Greek Kingdom, with continuous postRevolution resettlements (for employment and economic reasons) to other areas of Ottoman territory. The eventual result was that almost the whole of Macedonia underwent
a new period of economic decline.11 The situation would start to change for the better
towards the end of the century’s third decade, which, however, leads us to a new phase
in the history of Macedonia.

3. Demographic fluctuations
In the eighteenth century Macedonia no longer constituted a unified administrative unit.
West Macedonia had been divided into the sanjaks of Ochrid and Monastir, whilst Central and East Macedonia constituted two separate sanjaks (although often governed by
one Pasha). The northern regions of the wider Macedonian territory were incorporated
into the sanjak of Kyustendil. Despite this local government planning, many provinces
had evolved into administratively autonomous units, such as in the case of the kazas of
Kara Daǧ and Demir Hisar (Siderokastro) in the north and with several kazas in the
plains of Serres and Drama. The trend towards this administrative partitioning depended
to a great degree on the economic development of the ‘autonomous’ provinces: the purpose of the state was to ensure they were taxed in the most effective way.12
The available data for the population of the Macedonian provinces of the Ottoman
Empire during the eighteenth century is not always reliable. Even so, it gives some kind
of indication of their demographic development, which generally appears to be on the
rise. During the first decades of the eighteenth century some sections of Macedonia at
least began to display the first signs of a hopeful demographic recovery, in particular
amongst the Christian population. Our information for Central and East Macedonia (the
sanjaks of Thessaloniki and Kavala) shows that their total populations increased between the beginning of the sixteenth century and the final decades of the eighteenth
century by 93%, a small rise for such a long period of time. In the sixteenth century,
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population growth was to be witnessed not among the Christian population (50%), but
among the Muslim (234%) and the Jewish (360%) populations. The drop in the rise of
the Christian population was due to conversions to Islam, fleeing and the destruction
caused by the Turkish conquest. The Muslim population rise was due to the continuous
settling of Turks in these two provinces, whilst the Jewish population rise was due to
the mass settlement of Sephardic Jews in the urban centres of Macedonia, in particular
in Thessaloniki. The figures for the turn of the eighteenth century, however, give a very
different population profile: an increase among Christians from the 240,000 of the sixteenth century to 360,000, against 200,000 Muslims and 40,000 Jews for the same
period (from the 60,000 and 11,500 respectively of the sixteenth century). This population increase during the eighteenth century is more apparent in areas where the Greek
Orthodox community was compactly settled, i.e. in West Macedonia. In these regions,
the natural growth of the population between 1711 and 1788 had reached the fairly encouraging figure of 50%.13 This is a noteworthy figure, if we were to compare it to the
stagnation of the previous centuries. The demographic strength that the Greek Orthodox
element presented at that time ensured that in the area of Macedonia (‘historic’ Macedonia, at least) it had a population core to provide it – along with the Greek language
and cultural tradition – with examples of a historical continuity that had withstood time
and the basic ingredients of an ‘ethnic’ character.14
The calculation of the total population of wider Macedonia after the dawn of the
nineteenth century is – given the meagre and contradictory nature of the sources and the
lack of clarity as to the geographic extent of Macedonia - risky. In 1801, the traveller
Edward Clarke calculated it at 700,000 souls. This number can only be crudely compared to the data from the first Ottoman general census, conducted in 1831, which
increased the number of only the male population (of all three religious communities) of
the two vilayets of Thessaloniki and Monastir to 448,633 people. The increase in the
Macedonian population, apparent until the outbreak of the Greek Revolution in 1821,
concerned all three main religious communities (Christian, Muslim, and Jewish).15 This
development, however, should not be attributed solely to Macedonia’s economic growth
(due to the favourable conditions we mentioned above), but also to the reduction in
child mortality (thanks to improvements in hygiene, in particular among the Christian
population), to increasingly less lethal epidemics which were now breaking out further
from the war fronts.
Even so, the picture is not idyllic: cholera epidemics, for example, never ceased to
make their appearance in the urban centres, Thessaloniki in particular, which was tested
repeatedly in 1679, 1689, 1712-1714, 1717, 1719-1722, 1730, 1741, 1744, 1748, 1754,
1758-1763, 1772, 1778, 1781 and 1788.16 Yet, despite this, the epidemics did not cut
the tangible rise in the demographic sizes of the Macedonian capital dramatically, in
comparison with the previous centuries. In 1723 the population of Thessaloniki can be
crudely estimated at around 50,000 thousand individuals; in 1733 to 40,000 (18-20,000
Jews, 10,000 Muslims and 8-9,000 Christians); in 1741 to 80,000 (a surely inflated figure); in 1768 and 1777 to 65-70,000 (25-27,000 Jews and 8,000 Greeks); in 1781 and
1788 to 80,000; and by the end of the century and beginning of the next to 60-65,000
(12,000-13,000 Jews and 15-20,000 Greeks), and by 1812 to over 70,000. A number of
general predictions of the possible increase in the demographic growth of Thessaloniki,
both in general and on a ethnic/religious basis, have been made using these estimates. It
has thus been calculated that between 1734 and 1792 the city’s total population rose by
50%, as much, that is, as for the rest of Macedonia. For a period, the greatest part of this
population rise was attributable to the Muslim community, which jumped from 30% to
55% of the total. But the Greek population also experienced a significant rise, going
from 20% to 25% of the total population, at the expense of the Jewish population. In
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fact, after 1790 Greek presence in the city was even further strengthened with the settlement of those fleeing the villages and market towns of Epirus and other emigrants,
seeking safety in the urban centres of Central Macedonia from the arbitrary acts of Ali
Pasha and the raids of the uncontrolled Albanian irregulars. In the same period Thessaloniki’s Jewish population started to decline in comparison to the two other main
communities, dropping from 50% to 20% of the total population of the Macedonian
capital.17
These percentages are not repeated for all the urban centres of the rest of Macedonia, in particular for the non-Christian populations. In the mid-eighteenth century,
Veroia had 3-3,500 residents, Edessa 2-2,500 and Serres 12-15,000. Towards the end of
the century the same cities generally witnessed a clear population increase: Veroia had
7-8,000 (Christians and Muslims, with very few Jews) inhabitants, Edessa 5-6,000
(mainly Christians) and Serres 25-30,000 (of whom, almost half were Muslims). For
around the same period it is stated that Kastoria had 7-8,000 residents (mainly Christians), Naoussa 3-4,000 (all Christians), Yannitsa 4-5,000 (almost all Muslims), Drama
5-6,000 (mainly Muslims), Kavala 2-3,000 (a mixed population) and Eleftheroupolis
(Pravi) 2-3,000 (mainly Christians). When we enter the nineteenth century, the numbers
rise even more for Veroia (18-20,000), Edessa (12,000) and Serres (25-30,000 inhabitants)18.

4. Economic and social disturbances
The economic development of Macedonia was not always in the direction of growth.
The Austro-Turkish wars and the Russo-Turkish wars in particular, even when they
were being conducted far from Macedonia, had a negative effect on its trade and the
general activities of its inhabitants. First of all, they cut off land and even sea communications. The details that we have for the movement of trade to the urban centres,
Thessaloniki in particular, during times of military conflict are indicative of these fluctuations: in 1715, for example, the participation of merchants in the trade fairs of
Thessaloniki was exceptionally limited and activity in the port flat. In 1738 the arbitrary
acts of the Ottoman troops that were moving towards the north Balkan front had forced
the inhabitants of many Central Macedonian villages to abandon their homes. During
the Russo-Turkish war of 1768-1774 internal trade in Thessaloniki almost completely
stopped and the movement of commercial vessels in the north Aegean was exceptionally risky. This was also the case during the war of the Austrians and Russians against
the Ottomans in 1787-1792: not only were land communications in the Balkans cut off,
but shipping in the Aegean was also completely paralysed. Yet, trade in Thessaloniki
was also negatively affected even by military conflict in Western Europe. The war, for
example, for the succession of the Austrian throne (1741-1748) caused the complete
cessation of merchant shipping in Thessaloniki. The same happened during the Seven
Years War (1755-1763): through their activities the British, and their Greek corsair collaborators, had essentially terminated the movement of goods in the Mediterranean, or
at least for those vessels flying a French flag.19
Yet, the irregular conditions caused by the wars had other, more long-term, results
within Macedonia: they spurred the already endemic bandit activities of TurkishAlbanian irregulars. The situation was worsened by the presence in the north-west
Greek peninsula of the Albanian mercenaries who had been used in the 1770s to repress
the Greek revolution in the Peloponnese. Homeless and roaming, but armed and essentially under the control of no one, they tyrannised the inhabitants (Christians and
Muslims) with their looting and arbitrary acts, causing not only the destruction of isolated mountain settlements, but also the decline of market towns and even cities (as
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happened, for example, with the then flourishing Moschopolis (Voskopolje), which
went into decline as a result of repeated pillaging between 1769 and 1789). These raids
had already begun in certain parts of Epirus in the late seventeenth century. By the mideighteenth century, the phenomenon had spread to a larger geographic area, including
large sections of Epirus and almost all of West Macedonia. The main reason for this unheard of – even for the conditions of those days – outbreak of banditry was the lack of
control exercised by the waning central Ottoman power, which was now unable to prevent not only the actions of Muslim irregulars (Albanians for the most part), but also the
gradual rise of their leaders as autonomous local rulers – the foremost example being
that of Ali Pasha Tepelena (1744-1822).20
Within this stifling atmosphere of impunity and anarchy, a section of the Christian
population of Macedonia was forced to abandon its ancestral lands and seek new, safer
homes. The majority of these migrated towards the large cities of West and, primarily,
Central and East Macedonia (towards Veroia, Naoussa, Edessa, Serres, etc.). Local traditions link the growth of certain provincial centres (e.g. Siatista and Kozani) with the
resettlement of those fleeing from other, formerly flourishing but now pillaged Macedonian towns and cities.21 In addition, as has already been mentioned, the re-settlement
in Thessaloniki of inhabitants of those provinces that had come under the jurisdiction of
Ali Pasha and his sons increased the population of the Macedonian capital. At the same
time, a section of the Macedonian population that was suffering from the spread of Albanian control, moved towards East Thrace, Constantinople and even Asia Minor.
Finally, a number of the former inhabitants of the destroyed Macedonian towns and villages took the road of emigration towards the already developed Greek colonies in the
North Balkans and Central Europe. These last movements - which also had a positive
prospect for Greek brokerage trade in the countries of reception – further strengthened
the mercantile presence of the Greek element, Western Macedonian in its majority, in a
number of developed urban centres in south-east Europe. These cities included Zemun,
Karlowitz (Karlovci), Vukovar, Belgrade, Novi Sad, Krajna, Zagreb, Buda and Pest,
Kecskemét, Vác, Miscolc, Sibiu, Bra!ov, Trieste, Vienna, and others.22
Many, however, of the inhabitants of some of the mountain villages of West and
even Central Macedonia, not tolerating their misfortune and degradation (which they
saw as caused by the arbitrary taxation imposed by the local Muslim rulers, and bad Ottoman administration), chose, in their desperation, a way out in religious conversion.
The phenomenon of Islamisation, which had greatly petered out by the end of the sixteenth century, began to make its appearance again in the late seventeenth (with the
almost mass conversion of the villages in the western Macedonian region of Anaselitsa)
and eighteenth century (with the inhabitants of the village of Notia in the region of Moglena in 1759, for example).23 Despite their local character, these late conversions
meant that a significant section of the Greek-Orthodox community broke away in social, cultural and ideological terms, in particular within the individual ethnolanguage
groups of the Macedonian periphery. For this reason, the church leadership tried, as was
to be expected, to thwart these developments, particularly through education and sermons, hoping once again (as during the difficult first centuries of Ottoman rule) to
safeguard the flock from its religious amputation. We should include the missionary
work of a number of local scholar clerics in those areas under threat of Islamisation in
the eighteenth century, with the encouragement of the Ecumenical Patriarchate. We can
count among them Nektarios Terpos of Moschopolis, active most likely mid century,
and some of the well-known sermonisers of the Great Church among them. Foremost
among them was one of the most important spiritual figures of the Greek Orthodox
world during the period of Ottoman rule: Kosmas the Aetolian (1714-1779). Kosmas
wandered for over twenty years (from the beginning of the 1760s until his arrest and
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execution), over the whole of Albanian-controlled West Macedonia and Epirus (north
and south). With his ardent but simple sermon, he toiled for the opening of rudimentary
schools and the building of churches, to thwart the loss of the uneducated and wretched
Christian inhabitants to Islam. We have much and varied information for his missionary
tours and his famous ‘didaches’ (teachings), although not always accurate and based on
evidence. Particularly problematic are the details that come from the many ‘recollections’ and recorded local traditions on the ‘passing of Patrokosmas’ through many parts
of the Macedonian countryside. Nevertheless, even this type of evidence, along with the
surviving folk art, has its significance: it at least underlines the importance and reception of Kosmas’s sermon throughout the whole of the north-west Greek peninsula, in
particular in West Macedonia.24

5. Social organisation
In comparison with what we know of earlier periods, even of the seventeenth century,
social organisation in Macedonia in the eighteenth century appears to have been reinforced. This should be attributed to many factors, external (relating to Ottoman power)
and internal (developments within the Greek-Orthodox communities). We should count
Ottoman decline among the main factors. Despite cultivating, as we have seen, phenomena of anarchy and arbitrary acts, the weakening of state control over the region
appears to have contributed to the strengthening of local communal organs, to deal with
the problems caused by the inaction of the local authorities. The farming out, for example, of the collection of public revenues and taxes of necessity transferred some of the
responsibilities of the oft inept Ottoman administration to the leaders (kehayia) of the
Greek-Orthodox communities. In some cases, the communities took on roles that exceeded the limits of their traditional jurisdictions. At Siderokafsia in Halkidiki, for
example, the emissaries (vekil) of the 12 ‘Mantemochoria’ (the ore villages) were able
to set up – with approval of the Sultan – a co-operative with the right, farmed from the
Sublime Porte, to deal in the area’s mines. The social organisation of the voyvodalik of
the 15 ‘hass’ villages (hassikokhoria) of Polygyros was also ‘federal’ in form, as was
that of the villages of the nahiye (province) of Cassandra. Generally speaking, in terms
of communal matters a broadening of the responsibilities of the traditional community
leaders (notables, elders, demogerontes and the various other local Council forms) can
be observed in the eighteenth century. They were called upon to fill the gap left by the
Ottoman administration’s weakness in facing the new realities that had been created in
Macedonia by its demographic and, primarily, economic growth.25
The role of the local Metropolitan or Bishop, who headed the communal organs
(in particular for decisions of a judicial nature), continued to be undeniable institutionally. Even so, the economic and social rise of the merchants and industrialists,
especially when they were organised into guilds, esnafia and rufetia, increased their influence in communal matters in relation to the representative of the Church. Gradually,
then, the guild representatives began to participate in the judicial affairs of their communities. In Moschopolis in the mid-eighteenth century, for example, the guilds had a
leading role on the community councils, and even in the formation of the communal
courts. In the end, the professional bodies became fairly autonomous in relation to the
local Metropolitan and with the established councils (8-member, 12-member and even
20-member) of the demogerontes. This was initially imposed by the turn of events, but
was often made official with decisions of the Sultan or a simple opinion given by the
local Ottoman authority. For example, in 1773 it was forbidden by a Sultanic firman for
third parties to involve themselves in the affairs of the guilds of West Macedonia.26
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In some cases, the reassignment of responsibilities within a community created
unavoidable friction and social unrest. This was due to the interventions of the Ottoman
administration and, more, often to the appearance of economic and social classes within
the Christian population in the late-seventeenth and early eighteenth centuries. In the
large urban centres, Thessaloniki in particular, it was not rare for there to be friction between the ecclesiastical authorities and the representatives of the merchant and
industrialist guilds. Essentially, this was due to the competition – particularly intense in
the first decades of the eighteenth century – between the up-and-coming lay ‘leaders’
and the Metropolitan of Thessaloniki for the financial management of the community
and for responsibility for running its charitable foundations.27 Even so, these disputes
did not divide the Greek Orthodox element in a dangerous manner, as they did, for example, the Jewish community.28
In the administration of justice, however, the local clergy still continued to take
the lead role. Moreover, the Greek-Orthodox community observed the Byzantine
Church Canons for centuries, as these had been formulated in special texts from the first
centuries of Ottoman rule, and the ‘Canonical orders’, ‘Canonical responses’ and ‘confirmations’ of Patriarchs and Bishops, many of which were the work of local jurist
clerics. An important role was also played by traditional rights as foreseen in local custom. From the mid-eighteenth century the Hexabiblos of Constantine Armenopoulos,
which had been translated into demotic Greek and published in Venice in 1744, began
to be used, by some Macedonian communities at least, and in conjunction with the
older, manuscript collections of Canonical Orders. By the end of the century they were
also using, in Central Macedonia at any rate, the Nomikon of a local cleric, the Bishop
of Kampania (Koulakia) Theophilos (d. ca 1795).29
The communities of Macedonia as a rule operated according to ‘unwritten laws’.
There are, however, cases –from the early Turkish period even – where the initiatives of
certain community councils had a ‘legal’ dimension provided either by the autonomous
status that their city or region had secured during the conquest, the decisions of the local
Muslim religious judge (kadi), or even special documents issued by the Sultan. In order
to reduce the tensions between the clerics, the traditional demogerontia and the rising
new social classes, and also to avoid providing an excuse for outside (usually state) intervention, the leaderships of the Greek Orthodox communities and guilds codified their
responsibilities through special community regulations, often drawn up after a general
meeting of all the inhabitants. Yet, the establishment of such regulations was limited,
until the early nineteenth century at least. Among the first systematically planned statutes is the Systima i Diatagai (System or Orders) of the Greek-Orthodox community of
Melenikon, ratified at the beginning of the nineteenth century ‘with the agreed vote of
all the meeting’ and the city’s six ‘guilds’ (the dyers, goldsmiths, furriers, tailors, shoemakers and grocers). The Systima, the most advanced work outlining social
organisation in pre-revolutionary Macedonia, was based on a central power-wielding
body, the annual meeting ‘of twenty judicious and discerning brothers of all classes’.
The meeting elected three ‘commissioners of the public’ and three ephors (overseers),
who in turn ‘appointed’ the ‘commissioners of the churches’. These committees were
responsible for all the basic issues relating to the self-government of the Greek inhabitants: the financial management of the common income (from donations, duties on
cotton production, rents and leases on properties that belonged to the community, etc.).
They were also responsible for social welfare (‘for the charitable financial support and
guardianship of all the needy’) and the running and inspection of the schools and
churches. The election of parish councils and the supervision of the running of the
churches clearly underlined the transfer of a share of the jurisdiction of the local Metropolitan to the hands of the community’s lay representatives.30
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The influence exercised on the communal customs by the experiences of Macedonian emigrants in organising their own communities in the Diaspora has not yet been
systematically studied. It is, however, quite possible that some of the regulations included in earlier (some from the sixteenth century) statutes (Statuti) of the Greek
Orthodox communities and Brotherhoods (Comunità and Confraternita) in Western
Europe were put into use in the running of communal bodies in Turkish-held Macedonia. This would have been particularly likely for the terms delineating the rights of
the laity in respect of the local church authority.31 Such statutes for the communities of
the Diaspora were based on a mixture of the social customs of the homeland and the
special regulations that were already in use in the countries of reception, for the running
of the miscellaneous religious, charitable and professional associations. It is not by coincidence that the Systima of Melenikon was designed and printed in Vienna in 1813,
with the support of a wealthy Melenikiot emigrant (‘which was arranged and designed
by a patriot and patrician of this city, and with his funding… this came to light’).32

6. Cultural and educational activities
The information we have on education in Macedonia during the first centuries of Turkish rule is unclear and sporadic. The available evidence focuses mainly on the
occasional presence of scholars – as a rule, monks and priests – in Thessaloniki and a
number of monastic centres, primarily Mount Athos (where, however, the monks were
notorious at the time for their general lack of education). There is also some evidence
from the sixteenth century on the operation of a number of rudimentary schools in
Thessaloniki and Serres. From the seventeenth century onwards, the situation began to
change progressively, but was still far behind the increasingly more positive picture in
other Greek areas. The favourable changes, which began to be observed during the
eighteenth century, should be attributed to the economic growth of the Greek Orthodox
communities and to the creative contribution of the Greek Diaspora. This contribution
was manifested almost simultaneously in two areas: the Diaspora and the homeland.
The Greek, and in particular the Macedonian, emigrants to North Balkan and Central
European countries were able within a few decades not only to adapt to the social climate but also to emerge as important figures in local economic and cultural life.
Examples of this are the schools and churches that they built in their new homelands,
their donations and bequests to the host countries, as well as the honours they were in
turn awarded by the political leadership of these nations.33 When the emigrants repatriated, they attempted to assist the development of their homeland in every way, in
particular in the field of education. This effort can be seen in financial support to
schools, donations of educational and scientific books (many of which were published
at presses in Pest and Vienna that specialised in Greek publications) and scholarships
for the children of their compatriots to complete their studies in European countries. 34
Indeed, most of the scholars and teachers who worked in Macedonia during the seventeenth and eighteenth centuries had studied at Greek and foreign schools and colleges in
Western and Central Europe. They also funded the restoration of churches and the construction of public benefit works (mainly through donations and bequests). It is not by
coincidence that the communities most active in the fields of culture and education were
those from which the most dynamic groups of Macedonians who had settled in the
North Balkans and Central Europe originated. The members of these communities drew
ideas for expanding their own economic activities, improving their living conditions and
adopting a modern spirit and love of learning:
From 1662 (wrote the well-known scholar Charisios Megdanis, in reference
to his hometown) the cultural level of Kozani has risen, the number of businessmen in Germany, Hungary, Poland, Constantinople and elsewhere has
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multiplied, and the profits accruing to the town have been correspondingly
more abundant. At the same time, a taste for luxury and an ambition to possess the finer things of life has been introduced. To begin with, all the wellto-do vie with each other in building and embellishing their houses in splendid style and in living with every luxury and elegance… After spending
some time in foreign parts the inhabitants have undergone a change in outlook: they have become refined and have acquired the ambition to live a
more urban existence and to become well educated.35

The Greek-Orthodox communities of Macedonia, then, began at around the end of the
seventeenth and primarily during the eighteenth, to display precocious cultural accomplishments of an impressively high (for their geographical location) standard, seen in
many areas of artistic activity (in particular architecture, painting and woodcarving).
The surviving examples of this creativity indicate a mixture of traditional (Byzantine
origin) forms with western-origin ideas. This can be seen in both the popular architecture of the simple houses and the grand ‘mansions’ (of Central and West Macedonia),
but also in the depictions of secular folk painting, in these and similar buildings. In
these depictions (e.g. in the painted décor of the mansions of Siatista and Veroia) the
meeting of two civilisations is even represented thematically, with the depictions of the
large cities of the East on one side and, on the other, the real or imaginary cities of the
West. The skilled woodcarvings also show the influence of European baroque, both in
secular features (ceilings, doors, partitions, skylights, trunks, etc.), as well as in ecclesiastical ones (icon screens, pulpits, lecterns, etc.). It is more difficult to trace western
influence in other forms of folk art (stone masonry, metallurgy, silvery, pottery and textiles) where strong tradition and the needs of the local market, established over many
years, exercised a perhaps greater caution towards innovation. The same was true of
church architecture and icon painting, even if we can still discern some western influences in this area.36
In the field of education, sporadic references during the second half of the seventeenth century to the activities of certain teachers in seemingly short-lived schools in
Serres, Kozani, Veroia and Thessaloniki are the first hopeful signs. The running of
Greek schools appears more stable in the eighteenth century, most of which were again
supported by Macedonian Diaspora. The best-known examples were in Thessaloniki
(late seventeenth century); Kastoria (from 1705, if not earlier); Siatista (from 1710),
Serres (from 1735); Kozani, (which, thanks to its ‘peddlers’, acquired its own commercial school in the mid-eighteenth century); Blatsi (1761); Kleissoura (1775); Naoussa
and Edessa (1773); and a number of other urban centres.37 Around the middle of the
century (1748) the Athonite Academy (Athonias), a particularly important Greek educational institution during Ottoman domination was opened on Mount Athos by the
Monastery of Vatopedi, with dozens of pupils. For around twenty years, this school had
the good fortune to be supported by the teaching efforts and intellectual renown of some
of the most important Greek scholars, from Neophytos Kafsokalyvitis (1713-1784), to
Evgenios Voulgaris (1716-1806) and Panagiotis Palamas (d. 1803). It did not last for
long, however, mainly due to the reluctance of the local monastic and ecclesiastical
elements to accept the teaching of the positive sciences and modern Western philosophy
- advanced lessons for their day. The enlightened teachers of the Athonite Academy
eventually departed one after the other (with Voulgaris being the first to go in 1759).
They did, however, manage to produce some fine pupils, who later became distinguished for their educational work in various parts of the Greek world.38
The leaders of certain Greek communities in Macedonia showed a similar wariness of the new educational trends and Enlightenment ideas in general. Even the Greek-
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Orthodox community of Thessaloniki, despite the relatively cosmopolitan character of
the city and the large number of foreign traders who lived there, had its suspicions of
cultural and educational revitalisation. As such, for many years, from the first decade
until the end of the eighteenth century, its Greek school was dominated by the conservative scholars Ioannis Yannakos, Kosmas Balanos (1731-1808) and Athanasios Parios
(ca 1725-1813). In 1752, the neo-Aristotelian Yannakos, assisted by the local Metropolitan Bishop and many leading members of local society prevented the foundation of
a second school in the city, because the ‘slanderer of Aristotle’ the monk Pachomios,
considered a student of the modernist Methodius Anthrakitis (d. 1748), was to teach in
it. We should note that Anthrakitis, distinguished for his pioneering educational positions, had also taught for several years at schools in Kastoria and Siatista.39
Even so, the conservative attitude shown by the leaderships of the Greek Orthodox community towards the audacious moves of the great representatives of the
Neohellenic Enlightenment did not prevent the opening of an ever-increasing number of
schools in Macedonia. With the coming of the nineteenth century, Greek educational
institutions increased in number, taking in even those Macedonian areas with a relatively limited Christian population (for example, Yiannitsa, which acquired its Greek
school at the beginning of the nineteenth century). This does not mean, of course, that
these schools all operated properly: communities were often not in a position, or not
willing, to cover the wages of the teachers, resulting in regular lacunae in the curriculum. This situation can also be observed in Thessaloniki. In 1818, for example,
Athanasios Psallidas referred to the city’s Greek school, calling it ‘neglected’. The
Revolution of 1821 was to make things worse in areas that had an active participation in
the liberation struggle, where, in any case, the peaceful and productive pursuits of the
Christian inhabitants had been suspended for some years. In Thessaloniki, however, the
Greek school opened once more in 1825 in the little church of Ayios Antonios, near the
Hippodrome. But that school was, in the estimation of the members of the Greek community themselves – ‘inferior to the conditions required for our century’. Another
twenty years had to pass for the community to organise once again in 1845-1847, to reopen not only the older ‘allilodidaktikon’ school, where more able pupils taught the
others, but for the better preparation of its teachers.40
This picture was to change substantially in the second half of the nineteenth century, when many well-staffed schools were opened in most Macedonian towns and
cities, and this time with the support of the national centre, Athens. At around the same
time (primarily from the 1870s onwards) a number of cultural associations were
founded, which, through their activities were also to contribute to the general growth of
education and to a Greek national sensibility throughout all of Macedonia.41 This mobilisation was to lead to a real educational renaissance upon which, as was demonstrated
during the intense national educational and ideological competition of the latenineteenth and early-twentieth century, much of the future of Macedonian Hellenism
depended.

7. Ideological processes, anti-Turkish movements and
rebellions
Macedonia, cut off to the west and the south by the mountain massifs of Pindus and
Olympus, and far-flung from the regular routes used by foreign travellers and visitors
going from western Europe to Constantinople and the Middle East, for centuries remained unavoidably marginal to outside ideological influences. A main role in this was
also played by the centuries’ long inertia of the population (farmers and livestock rearers in the majority), which was stuck in backward forms of economic and social life. As
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has been mentioned, innovations were introduced by the migrants into a section
(wealthy, as a rule) of the residents of certain parts of Macedonia. Even so, the general
attitude of the population to the innovations undertaken from time to time by particular
individuals with a view to updating traditional cultural norms was one of circumspection. The Greek-Orthodox communities, even the large ones (e.g. Thessaloniki) were
particularly suspicious of innovations in education; in the field, that is, were all types of
bold ideologies were being cultivated. All these factors go a great way to explaining
why the residents of Macedonia were late in familiarising themselves with these ideologies, ideologies which in other areas of the Greek East had contributed to an awareness
of the need to replace the non-Christian Orthodox dominant regime with a more beneficial Christian state system. We should also, however, bear in mind yet another
significant fact: the presence within Macedonia of a compact Muslim population, which
was being constantly demographically renewed, through resettlements from other provinces (mountainous and rural in the main) of the Ottoman Empire.42 This last fact
discouraged the questioning – in any form – of Ottoman power by the Christian population. This reality ultimately had a negative influence on the fate of the Greek Revolution
in Macedonia in 1821-1822.
The Jewish population, which lived only in the cities, exercised no meaningful
ideological influence on the other religious communities. Moreover, from around the
middle of the seventeenth century – after the division created by the movement of
Shabbethai Zevi (1627-1676) and the mass conversion to Islam of his followers – it was
in economic and cultural decline.43 Its ideological ‘awakening’ (primarily via the Zionist movement) is a much later phenomenon, from at least the mid-nineteenth century
onwards. Besides, the Jewish communities throughout the Ottoman Empire had, for historical and demographic reasons, different priorities, which were quite unrelated to the
political choices of the Greek Orthodox community.
During the same period, we also witness some unrest within the Muslim community. But, this unrest did not have an ideological inspiration; the motive was usually the
transgressions of the local government staff and, primarily, the arbitrary acts of the region’s rich agas and landowners. These latter, often defying the orders of even the
central government, did not only exploit the Greeks and the Jews, but often their fellow
Muslims. Problems were also caused by the insurgencies of the thousands of janissaries
who lived in Thessaloniki and its environs. Such insurgencies took place in 1721, 1730,
1735, 1747, 1751, 1752, 1755, 1758, 1763, 1770 and 1779.44 When the Muslim ‘guerrillas’ found themselves in a difficult position they would then turn to the Greeks,
seeking a convenient anti-Turkish collaboration to serve their own interests. The most
characteristic example of such a stratagem, of course, was that of Ali Pasha who, when
renounced by the Porte, attempted in 1820 to win over the Greeks with the supposedly
common goal of restoring the ‘kingdom of the Romaioi’ and expelling ‘the faithless
race of Turks from Constantinople.45
Given this, we should be sceptical of the inflated image of idealised dynamic rebellions in Macedonia, as over-enthusiastic nationalist historians have represented them
in the past; yet, the image of political inaction is as equally distorted. Revolutionary action was not lacking, then. It was simply limited (in comparison with in the western and
southern regions of the Greek peninsula), and, until the Revolution of 1821, geographically located mainly in West Macedonia. The limited nature of the action should be
associated with factors such as the lay of the land, local conditions, the tradition of the
Klephts-armatoloi tradition, etc. From this perspective, West Macedonia had the most
favourable conditions. Moreover, and despite the geographical difficulties, it never
ceased communicating with the West, initially through the Archbishopric of Ochrid,
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which from the mid-sixteenth to almost the late seventeenth century was in constant
contact with the Greek Orthodox communities of Italy. From the eighteenth century
onwards, contact was also maintained through the channels created by West Macedonian emigrants between their hometowns and West and Central Europe.
In this period, two powers were primarily connected with the revolutionary
movement in Macedonia: Austria and Russia. The Habsburgs had begun to encourage
the Balkan peoples to rise up against their Ottoman rulers with their particularly successful campaigns in the north Balkans in the 1690s. Even so, we do not have any
specific evidence for any contacts with the Greeks earlier than 1716, and these relate
only to Macedonia. The reason behind these contacts was the Austrians’ impressive advances south, in particular after the victorious campaigns of Prince Eugene of Savoy
(1663-1736). These developments created new prospects for Vienna’s Balkan policy,
which demanded more direct approaches to the Turkish-controlled Christian world. The
preconditions for these approaches were seemingly favourable, at least for the inhabitants of Central and West Macedonia: at that time, the whole of the north Greek
peninsula was suffering under the bandit activities of the withdrawing Ottoman troops,
assaults by the irregulars, plundering by deserters, and the arbitrary acts of the armatoloi, Muslim and Christian. The local population was made desperate by this situation,
pushing it, as mentioned before, in the direction of Islamisation, or even to violent actions against Ottoman power. One example of this was the small, but sufficiently
bloody, rebellion of the inhabitants of Naousa under the local armatolos Zisis
Karademos in April 1705.46
It was within this climate, then, that in April 1716 Zosimas Roussis (1686-1746)
secretly sent his fellow Siatistan, the merchant Ioannis Gipropoulos to the Austrian
army headquarters, then based in Transylvania, to deliver his written message assuring
the Habsburgs that the inhabitants of Moschopolis, Siatista, Naoussa and other neighbouring Macedonian provinces were ready to revolt against the ‘common enemy’ if the
Habsburg campaigns were to extend to their country. Zosimas Roussis was a wellknown figure from Siatista, formerly the Archbishop of Ochrid and ‘president’ in these
years of the Metropolitan diocese of Sisanion. It is interesting that during these negotiations the Greeks – clearly exploiting the general ideological climate and convenient
coincidence of the appearance of the Russians as competitors to the Austrians on the
political and military stage – demanded of the Austrians written guarantees in advance
that they would respect Orthodoxy and the right of the inhabitants to practice their religious obligations freely. They set a condition, that is, something which the earlier
Archbishops of Ochrid had not dared to formulate clearly during their discussions with
the Western Catholic powers. The response of the Habsburgs was positive: Eugene of
Savoy gave the written guarantees that had been asked of him, and the promise that his
armies would march south, to West Macedonia. These agreements, however, were to go
no further, as Austria then signed the peace treaty of Passarowitz (July 1718).47
Despite all this, Zosimas was not discouraged: a whole twenty years later, in December 1736, with an eye on the upcoming Austro-Turkish clash (1736/7-1739), he
repeated his old proposals and conditions, this time sending the former Metropolitan of
Patras, Paisios II, to the Austrians. But this new initiative of the Siatistan cleric was to
receive the same vain response from the Austrians.48 This effort was finally to close the
circle of Greek appeals to the Catholic courts (which had begun in the 15th century) and
to open a new phase of secret discussions between the Greeks and the Christian powers
- this time with their fellow Orthodox Russians, with the exception of a brief intervening period when they were to pin their hopes o revolutionary France and Napoleon
Bonaparte.49
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The political relations between the modern Greek world and Moscow had old and
deep roots, reaching as far back as Ivan III (1462-1505), wife of Zoe-Sophia Palaiologina, niece of the last Emperor. The first appeals to the Russian leaders to intervene in
the Greek lands go back to the years of Tsar Alexis Mikhaïlovich Romanov (16451676), father of Peter the Great.50 Towards the end of the seventeenth century and especially into the eighteenth, Greek-Russian contacts became more regular and systematic,
now being coordinated with Russian efforts to create (as did the Austrians) diversionary
fronts at the Ottoman rear.
The response of the inhabitants of Macedonia to this new historical ‘invitation’
was analogous to that of their compatriots in the other Greek areas. This, at least, is
what is demonstrated in the appeals to Peter the Great by the Archimandrite Isaias of
the Athonite Monastery of St Paul in 1688, the journeys and contacts with the Russians
of the restless former Metropolitan of Thessaloniki Methodius in 1704, and the
enthusiastic encomium of the Russian victories Basilikon Theatron (Royal Theatre) by
the scholar monk from Naoussa, Anastasios Michail (d. 1725) in 1709/1710.51 The
hopes of the Greeks that they would be released from Ottoman rule with the help of the
rising Orthodox power of the North was seen not only in the isolated initiatives of
leading individuals. They were also diffused throughout the simple people, as can be
seen in the substantial folk literature (mainly eschatological in nature) that emerged in
the Greek East on the role of the Russians in the liberation of the race. It was also
manifested in other, anonymous expressions, explicit and implicit, on the part of Greeks
in favour of these political goals, as noted with displeasure by western observers of
Greek affairs (diplomats, travellers, missionaries, etc.). The Ottomans were also
watching the ideological association of the ‘rea’yas’ with the ‘Muscovites’ with
discomfort, already from the beginning of the eighteenth century. In 1711 the
Thessaloniki garrison commander Hasan Pasha warned the Sublime Porte of the
dangers inherent in the now obvious political contacts between the Orthodox inhabitants
of the northern Greek provinces with Moscow, contacts that were renewed and
broadened with the regular journeys to Russia of clerics and traders from Macedonia. In
response to these contacts, the Porte issued an order to the local authorities to disarm
completely the Christian population of Thrace and Macedonia during the constant
52
Russo-Turkish
wars.
The Greek
political problem was to be most directly connected with Russian policy during Catherine the Great’s first Russo-Turkish war (1768-1774), in particular with
the campaigns of the Orlov brothers in the Peloponnese and the Aegean. We should recall that in the secret preparations for the uprisings, which took place in many parts of
the Greek peninsula, from Chimara to Mani in 1768, an important role was played by a
Macedonian agent to the Tsarina, the army officer Georgios Papazolis of Siatista. Papazolis had acted in Central and West Macedonia, initiating chieftains and clerics from
these regions into the Russians’ plan. It should also be noted that Athanasios Vaïnakis, a
little-known Greek of Moschopolis, served close to the Orlovs as a secretary.53
Despite all this, Macedonia remained once more outside of the main sites of the
pro-Russian uprisings within Greece. This was not, however, to spare the Macedonians
from the consequences. Central Macedonia suffered from the destruction caused by the
passing Ottoman troops on their way to the revolutionary Morea, from the successive
mobilisations of the Yürüks and the violent reactions of the Muslims to the destruction
of the Ottoman fleet during the naval battle of Çesme (July 1770). The coasts of the
Thermaic gulf were a regular target of the corsair raids of the Russians and their Greek
collaborators, something that was to cause – both during and after the war – a number
of security problems in the north Aegean. Thasos also experienced a short-lived period
of Russian occupation, after the capture of Limenas by a squadron of the Russian fleet
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in August 1770. Moreover, a number of Macedonians collaborated with the Russians,
either by mobilising small bands of armed men, or by taking part in the revolutionary
efforts in the Peloponnese or in the naval campaigns in the eastern Mediterranean. 54
Their role, however, has not yet been properly substantiated by the research so far. Nor
have the details that we owe to folk tradition on the activities during the Russo-Turkish
war of certain known Klephtarmatoloi families of the Macedonian countryside been
complemented with specific historical testimony. These families were active in the
mountain triangle that unites Thessaly and Epirus with Macedonia, and included the Ziakaioi of Grevena, Zedros and the Lazaioi of Olympus and Pieria, and the Blachavaioi
of Hassia.55
Our information on the stance of the Macedonians during the next Russo-Turkish
war (1787-1792) is also lacking. We recall, however, that during this war – which was
not directly connected, as was the previous one, with Greek territory – overall Greek
participation was clearly limited. Despite this, the Russians again attempted to win the
Greeks over, with the aim of creating pockets of turmoil in the sensitive areas of the
Greek peninsula. This is clearly what lay behind the new secret contacts between
Louizis Sotiris, Catherine the Great’s Greek emissary, and the clerics and chieftains of
Central and West Macedonia in the summer of 1789. Even so, these conspiratorial contacts did not end in an agreement due to the great suspicion that the Greeks now had of
the tsarina’s true intents, especially after the tactic that she had adopted twenty years
earlier in the Peloponnese. This is why no real revolutionary activities were noted in
Macedonia and other parts of the Greek world. The attacks by the Armatoloi of Olympus on Turco-Albanian bands in early 1790 and their contacts with Lambros Katsonis
(1752-1804) and certain other occasional collaborators of the Russians in the north Aegean can be seen as isolated incidents.56
For the inhabitants of Macedonia in the late eighteenth and early nineteenth century, the immediate priority was dealing with the thousands of irregular Muslim
Albanians who were raging uncontrollably in the countryside. The core of these irregulars was formed by those bands that had been used to stifle the revolution in the
Peloponnese in 1770, which had now evolved into a real curse, behaving intolerably
towards the Christian and Muslim population. We should evaluate the clashes between
the prominent armatoloi and klephts of Olympus, Hassia and Pindus with the rival
Turkish-Albanian gangs through this prism. Since the confusion between authority and
social and ideological preconditions did not allow for a distinction between the general
question of independence and the local problem of security, their actions should be seen
as an idiosyncratic phenomenon, which to a degree was a continuation of the armatolic
and even the bandit tradition that had been created by earlier conditions. The antiTurkish activities of those bellicose chieftains is not often characterised by a selflessness for the protection of their fellow Orthodox Christians. The Macedonians who were
initiated (and amongst the first) into Rigas Velestinlis’s (1757-1798) revolutionary
plans – such as the Markides Pouliou from Siatista, Konstantinos Doukas and Theocharis Tourountzias, and the Kastorians Georgios Theocharis and Panayiotis and Ioannis
Emmanouil57 – bore no ideological relationship with these uneducated chieftains of the
Macedonian countryside. The achievements of these latter, even within the idealised
representation of folk tradition, had not yet acquired the purely national motives that
were to be attributed to them in retrospect.58
The purpose of the contacts between Nikotsaras (1768-1808) and the Russian
Admiral Senyavin during the Russo-Turkish war of 1806-1812 have not yet been fully
clarified.59 Further details are also needed on the contacts between Thymios Blachavas
(d. 1809) and the Lazaioi with Russian agents in the Ionian and Aegean Seas in 18061807.60 By contrast, the information that we have on the participation of Georgakis
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Olympios (1772-1821) and a number of other Macedonian chieftains in the Serb uprising of 1803-1804 is quite unambiguous. Their examples, therefore, can be considered
significant not only because of the undoubted resonance that the Serbian events of
1803-1804 had among the Greeks, particularly in Macedonia, but also because they indicate the beginning of a trend that was appearing on the historical horizon for future
inter-Balkan collaboration against Ottoman domination.61 The collaboration of the peoples of south-east Europe against the despotism of the Sultan had already been foreseen
in the early 1790s by several radical Balkan thinkers of the day, the main representative
being Rigas Velestenlis, who had provided that political concept with a far clearer ideological content.62
With the coming of the 1810s, the long and hard ideological process would also
begin to ripen fully in Macedonia, as in the rest of Greece, leading to a conscious effort
at national liberation: the Revolution of 1821. The first initiations into the Philiki
Etaireia (Ioannis Pharmakis of Blatsi, Georgakis Olympios of Vlacholivado and Nikolaos Ouzounidis of Thessaloniki) took place outside the territory of Macedonia, in
1814-1816. The conscription of members of the Philike Hetaireia within Macedonia had
started in 1818 with Ioannis Pharmakis’s mission to Serres and Mount Athos, continuing in 1820 with Ioannis Vyzantios in Thessaloniki, and a few months later with
Dimitrios Ipatros and others. Among the Macedonians who played an important role on
the eve and during the Greek Revolution were the scholar and adjutant of Alexandros
Ypsilantis, Georgios Lassanis (1796-1870), the military officer and writer Nikolaos
Kassomoulis (1795-1872) and the merchant from Serres Emmanouil Papas (17721821). It was to Papas that responsibility for the Revolution in Halkidike was to fall,
which started on his own initiative in the spring and ended, ingloriously after a few
Greek victories, in the winter of 1821. Before being completely extinguished, the flame
of Revolution in Halkidiki began in February 1822 with the uprising in central Macedonia. The protagonists in this were the chieftains of Olympus, Pieria and Vermion
(Diamantis Nikolaou, Tolios Lazos, Anastasios Karatasos, Angelis Gatsos, etc.) and a
number of notables of Naoussa, Edessa, Siatista and Kastoria (Zafeirakis Logothetis,
Panayiotis Naoum, Georgios Nioplios, Ioannis Papareskas, etc.). Just as in Halkidiki,
the showdown here was not balanced either: the revolutionaries not only did not have
enough weapons or military supplies, but they also lacked a leading figure who would
co-ordinate their scattered and, generally speaking, inexperienced forces. The epilogue
was written at the revolutionaries’ strongest bastion, Naousa, which fell on 12-13 April,
with the mass slaughter and capture of its defenders on 21 April 1822. Even so, a significant number of Macedonian revolutionaries managed to escape to southern Greece,
reinforcing the various fronts of the liberation struggle there.63 The extent and importance of the rebellion in Macedonia should therefore be assessed from the perspective of
the whole of the Greek liberation effort, and not simply as a local revolution. This was
in any case clear from the anti-Turkish struggles that continued in Macedonia after the
creation of the Greek state: those struggles were in essence a continuation of the National Revolution of 1821.
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